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The Vedic Ihial: Part I., The Dual of Bodily Farts. — By 
Dr. Samuel Gbant ( 'liphanTj Professor in Olivet 
College, Olivet, Mich. 

Neither native nor occidental grammarians have adequately 
defined the scope of the dual in Sanskrit, but both agree on 
the general strictness of its use. The great Panini states the 
general rule for grammatical number with the utmost sim- 
plicity, — bahusu bahuvacanam | dvyeltayor dvivacanaikavacane 
(I. 4. 21 f.), i.e.: In the case of many, the plural; in the case of 
two (or) one, the dual (or) the singular (is used). As regards 
the dual he appears to know only two exceptions. In I. 2. 59, 
he states: — asmado dvayog ca, or that the plural of the first 
personal pronoun may be used of two, and in the next section 
he adds: — phalgumprosthapaddndm ca naksatre, or that the 
plural may be used instead of the dual of the lunar mansions 
phalgunl and prosthapadd. We may add that both of the 
Paninean exceptions are found in Vedic. 

Whitney (Sk. Gr. § 266) admits "only very rare and spo- 
radic exceptions" to its strict use "in all cases where two ob- 
jects are logically indicated, whether directly or by combination 
of two individuals." Speijer (Sk. Syn. § 26) states: — "In all 
periods of the language the dual is the proper and sole num- 
ber by which duality is to be expressed". He thinks it not 
improbable that in the voluminous mass of Sanskrit literature 
sundry instances may be found of duality expressed by the 
plural number but he is confident that "the number of such 
exceptions cannot be but exceedingly small". 

Students of Vedic syntax, however, occasionally observing 
some of the phenomena to be presented in this study, have 
had an idea that this strictness of use was not as well main- 
tained in the older period of the language. Professor Del- 
briick, for instance, in his Altind. Syn. (p. 102) asks: „Steht der 
Plural als allgemeiner Mehrheitskasus auch da, wo man den 
Dual zu erwarten hatte?" and adds: „Es giebt unzweifelhaft 
im Veda Stellen, an welchen der Plural auffallend erscheint". 

The first instance he cites is that of RV. III. 33, which we 
notice here as it does not recur in the subsequent study. In 
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this hymn the two rivers, Vipat and Qutudri, are described in 
stanzas 1 — 3 in the dual. In stanzas 4, 6, 8 and 10, the rivers 
speak in the first plural, but this is an exception recognized 
in all periods of the language. (Cf. Pan. I. c; Speijer, op. c. 
§ 25). In 5, 9, 11 and 12 they are addressed in the plural, 
a not uncommon mark of great respect in the later language, 
though Speijer (Ved. u. Sk. Syn. 10 g.) pronounces it post- 
Vedic and post-Paninean. In the closing 13 th stanza the 
waters are addressed in the plural, naturally enough as dpas 
is plurale tantum. The latter half stanza returns to the dual 
as the address is dropped and the two rivers are compared to 
two bulls. Surely everything is normal enough, with the ex- 
ception of the unusual plural of the second person in address 
in the Vedic. Had we plurals in the descriptive stanzas 1 — 3 
and plural and dual transposed in 13, Delbrtick might well 
have thought the numbers remarkable. He is still less happy 
in his citation of RV. IV. 38. 3, for he overlooks the fact that 
the padbhis belong to a horse, in which case the dual is hardly 
to be expected. The other instances he cites are fully con- 
sidered in § 6 of the present study. 

With truer insight Professor Bloomfield has long been of 
the opinion that for some reason or other the hieratic lan- 
guage of the RV. admitted the dual more freely than the 
Atharvanic or popular speech. This needed closer definition. 

It was, then, to investigate the phenomena associated with 
the Vedic dual and to determine the extent of the supposed 
encroachments of the plural upon its domain that this study 
was undertaken. In its preparation all the dual substantives 
and adjectives, including participles, have been collected from 
the entire Rig and Atharva Vedas. These have been grouped 
into several parts as follows: 1, The dual of natural bodily 
parts; 2, the dual in comparisons; 3, the dual of implemental 
pairs; 4, the dual of cosmic pairs; 5, the dual of conventional, 
customary or occasionally associated pairs; 6, the elliptic dual; 
7, the dual dvandva compounds; 8, the anaphoric dual; 9, the 
attributive dual. These have been studied each as a unit and 
also in its relation to the others. 

The present paper is concerned only with the first of these, 
the dual of natural bodily parts, for these have been the center 
of the doubt and the controversy. The study has for con- 
venience of treatment been subdivided into seven parts, three 
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of which have to do with the supposed use of the plural for 
the dual. We shall consider first the duality of bodily parts, 
naturally dual, (a) when associated with an individual; (b) with 
a duality of persons; (c) with a plurality of persons:— and 
then a plurality of bodily parts, naturally dual, associated (a) 
with a plurality of persons; (b) with a duality of persons; (c) 
with an individual. The seventh section on a duality of natu- 
rally singular parts is added for completeness, The conclu- 
sions re'ached from the study of each section will be presented 
at the end of the section. 

§ 1- 
A duality of bodily parts, naturaUy dual, ascribed to an individual. 

ansa, 'shoulder'. EV. 0—3—6 (§ 4)'; AV. 1—6—0. 

ansau, RV. I. 158. 5^ (dasasya); AV. IX. 7. 7, (rsabhasya); 
X. 2. 5% (purusasya); X. 9. 19^ (aghnyayas); XL 3. 9, 
(odanasya): ansabhyam, KV. X. 163. 2'= = AV. 11. 33. 2=, 
(yaksmlnas). See also § 2 (AV.) and § 3 (RV.). 
aJcsdn, 'eye'. RV. 1—0—9 (§§ 4, 6); AV. 0—1—0. 

aksnos, AV. XIX. 60. 1'', (mantrakrtas). 
dJcsi, 'eye'. RV. 1—0—0; AV. 3-2—1 {§ 4). 

aksinl, AV. X. 9. 14'', (agbnyayas); XI. 3. 2, (odanasya). 
aksi, 'eye'. RV. 0—7—0; AV. O— 14— 0. 

aksi, RV. I. 72. 10^ (divas); I. 116. 16S 17% (rjraQvasya); 
X. 79, 2% (agues): 

aksyau, AV. I. 27. l"*, (paripanthinas); IV. 3. 3% (vya- 
ghrasya); V. 23. 3% (kumarasya); V. 29.4% (pi§acasya); 
VI. 9. l^ (vadhuyos); VI. 9.1% (vrsanyantyas); XIX. 
50. 1% (vrkasya): aksibhyam, RV. X. 163. 1» = AV. II. 
33. 1% (yaksmlnas) ; AV. XI. 3. 34"', (odanadatas) : aksyos, 
AV. V.4. 10*, (takmagrhltasya); VI. 24. 2% (adyuttasya); 
VI. 127. d\ (amayavinas). See also § 2 for one RV. and 
two AV. duals. The remaining dual will be included in 
pt. II. 

• For the sake of convenience this section is made a repertory of all 
the terms indicating parts of the body of which the dual is found in either 
Veda and a statement is given of the number of times the word is used 
in each grammatical number. References are given to the following sec- 
tions or to the parts of the study, for the use of the plurals and of such 
duals as do not fall within the scope of this section. 
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anukya, "ansayor madhyadehasya ca sandhi" (Say.), AV. 
2—1—0. 

anukye, AV. XI. 3. 9, (odanasya). 
aniivfj, 'flank'. AV. — 1—0. 

anuvrjau, IX. 4. 12*", (fsabhasya). 
asthwat, 'knee'. RV. 0—2—0; AV. 0—8—0. 

asthlv4ntau, RV. VII. 50. 2^ (mantrakrtas); AV. IX, 4. 12'; 
7. 10, (rsabhasya); X. 2. 2"; XL 8. 14% (piirusasya); X. 
9. 21% (aghnyayas): 

asthivadbhyam, RV. X. 163. 4»=AV. II. 33. 5% (yaksmi- 
nas); AV. XI. 3. 45*, (odanadatas), 45'', (tvaatur). 
dnda, 'testis'. AV. 0—1—0. 

aridaii, IX. 7. 13, (fsabhasya). 
aw^i 'testis.' AV. 0—1—0. 

apdyaii, VI. 138. 2'', (piirusasya). 
Irma, 'fore-quarter.' AV. — 1 — 0. 

Irmabhyam, X. 10. 21*, (va^ayas). 
uchlakha, 'sole.' AV. — 1 — 0. 

uchlakhau, X. 2. l**, (purusasya). 
ujpdstha, 'lap.' RV. 61—2—0; AV. 15—0—0. 

See § 7 and pt. IV. 
uru, 'thigh'. RV. 1—6—0; AV. 1—13—0, 

uru, RV. X. 85. 37<==AV. XIV. 2. 38s (vadhuyos); RV. 

X. 90. ll''=AV. XIX. 6. 51; RV. X. 90. 12% (piirusa- 
sya); X. 162. 4% (striyas); AV. VIII. 6. 3>', (kanyayas); 
IX. 7. 9, (rsabhasya); IX. 8. 7% (amayavinas) ; X. 2. 3'=; 

XI. 8. 14% (purusasya) ; X. 9. 21% (aghnyayas); XI. 3. 44>-, 
(odanadatas): unibhyam, RV. X. 163. 4«=AV. II. 33. 5% 
(yaksminas); AV. XI. 3. 44% (odanadatas): urvos, RV. 
VIII. 70. 10% (indrasya dasasya va); AV. XIX. 60. 2% 
(mantrakrtas). See § 2 (AV.) for the remaining dual. 

oni, 'breast'. RV. 0—1—0. Cf. pt. III. 

onyos, IX. 101. 14S (matiir). 
ostha, 'lip'. RV. 0— l(pt. II.)— 0; AV. 1—1—0. 

osthau, AV. X. 9. 14% (aghnyayas). 
kaphdudd, 'elbow'. AV. — 1 — 0. 

kaphaudau, X. 2. 4', (purusasya). 
kardsna, 'fore-arm'. RV. 1 — 2 — 0. 

karasna, III. 18. 5'^, (agues); VI. 19. 3% (indrasya). 
kdrna, 'ear'. RV. 5—8—3 (§§ 4—6); AV. 2—11—0. 
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karna, RV. IV. 23. 8^ (ayos); IV. 29. 3^ VI. 38. 2% (in- 
drasya); VI. 9.6% (mantrakrtas) ; VIII. 72.12', (ghar- 
masya); AV. X. 2. 6*=, (purusasya); X. 9. 13% (aghnyayas); 
XII. 4. 6% (vagayas); XII. 5. 22, (brahmagavyas); XVI. 
2. 4, Ms, (mantrakrtas): karriabhyam, RV. X. 163. 1^= 
AV. II. 33. 1% (yaksminas); AV. IX. 4. 17% (rsabhasya); 
IX. 8. 2% (amayavinas) : karnayos, AV. VI. 141. 2^ 
(vatsasya); XIX. 60. \^, (mantrakrtas). See part II. 
for the other two duals (RV.). 
Mrnaka, 'outspread leg'. AV. — 1 — 0. 

karpakau, XX. 133. 3% (kumaryas). 
JcagaplaM, 'buttocL' RV. — 1 — 0. 

kagaplakaii, VIII. 33. 19% (asangasya). 
kuksi, 'flank, loin.' RV. 4—5—1 (§ 6); AV. 3—5—0. 
kuksi, RV. II. 11. 11'=; X. 28. 2*; 86. 14'i; AV. II. 5. 4^ 
(indrasya); AV. IV. 16. 3% (varunasya); IX. 5. 20'', 
(ajasya); X. 9. 17*', (aghnyayas): kukaibhyam, AV. IL 
33. 4% (yaksminas): kuksyos, RV. III. 51. 12"; VIII. 
17. 5% (indrasya). 
kulpM, 'ankle.' RV. 0—1—0. Of. gulpha. 

kulphau, VII. 50. 2'', (mantrakrtas). 
krodd, 'breast' AV. 2—1—0. 

krodau, X. 9. 25% (aghnyayas). 
gdbhasti, 'hand.' RV. 6—23—0. 

gabhasti, VI. 19. 3"; VII. 37. 3% (indrasya): gabhastyos, 
I. 82. 6>'; 130. 4»; III. 60. 5>'; V. 86. 3'=; VI. 29. 2^ 
45. 18»; VIII. 12. 7>'; X. 96. 3% (indrasya); IX. 76. 2% 
(somasya). See § 3 for the other twelve duals. 
gavinikd, 'groin.' AV. 0—2 — 0. 

gavinike, I. 11. b'", (naryas); IX. 8. 7'', (amayavinas). 
gamni, 'groin.' AV. — 5—0. 

gavlnyos, I. 3. 6% (amayavinas), V. 25. 10'' — 13'', (niryas). 
gulpha, 'ankle.' AV. 0—2—0. Of. kulpha. 

gulphaii, X. 2. 1'', 2% (purusasya). 
cdksan, 'eye.' AV. — 1 — 0. 

oaksani, X. 2. 6'', (purusasya). 
cdksus, 'eye.' RV. 36—0—1 (§ 4); AV. 78—1—3 (§§ 4, 6). 

caksusi, AV. IX. 5. 21% (ajasya). 
jaghana, 'buttock, haunch.' RV. 1—1—1 (§ 4); AV. 1—0—0. 

The one dual belongs to part II. 
janghd, 'leg.' RV. 2—0-0; AV. 0-2—3 (§ 6). 
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jafighe, AV. X. 2. 2% (piirusasya): janghayos, XIX. 60.2% 
(mantrakptas). 
jdnu, 'knee.' RV. 1—0—0; AV. 1—3—0. 

janubliyam, IX. 8. 21% (amayavinas) ; X. 2. S**, (purusasya) : 
janunos, X. 2. 2*, (purusasya). 
danstra, 'tusk, molar, fang.' RV. 0—1—1 (§ 6); AV. 0—4—1 
(§ 6). 
danstra, RV. X. 87. 3» = danstrau, AV. VIII. 3. 3% (agnes): 
danstrabhyam, AV. X. 5. 43^, (vai^vanarasya) : danstra- 
yos, IV. 36. 2=; XVI. 7. 3, (vai^vanarasya). 
ddnta, 'deciduous middle incisor'. AV. 0—4—0. 

dantau, VI. 140. 1% 2<», 3% 3*, (ci^os). 
dosdn, 'fore-leg.' AV. 0—2—0. 

dosani, IX. 7. 7, (rsabhasya); X. 9. 19% (aghnyayas). 
wis, 'nose, nostril.' RV. 0—1—0; AV. 2—1—0; 

nasos, RV. V. 61. 2% (agvasya); AV. XIX. 60. 1% (man- 
trakrtas). 
ndsd, 'nose, nostril.' RV. 0— l(pt. II.)— 0; AV. 0—1—0. 

nase, AV. V. 23. 3^, (kumarasya). 
ndsikd, 'nose, nostril' RV. 0—1 — 0; AV. 1—4—0. 

nasike, AV. X. 2. 6^ (purusasya); X. 9. 14% (aghnyayas); 
XV. 18.4, (vratyasya): nasikabhyam, RV. X. 163. 1»= 
AV. II. 33. ]% (yaksminas). 
nadi, 'retovahe' (Say.), 'seminal ducts.' AV. — 1—0. 

nadyau, VI. 138. 4% (purusasya). 
nrhdlm, 'arm of man.' RV. — 1 — 0. 
nrbahiibhyam, IX. 72. 5^, (sotiir). 
paksd, 'wing.' RV. 3—5—2 (§ 4); AV. 1 — 6—1 (§ 6). 
paksa, RV. I. 163. 1<^; VIII. 34. 9'', (gyenasya); X. 106. 3% 
(gakun^sya): paksaii, AV. IV. 34. 1% (odanasya); VI. 
8.2% (suparnasya); VIII. 9.14% (yajMsya); X. 8.18"; 
XIII. 3. 14% (hansasya); X. 9. 25% (aghnyayas). See 
§ 3 for the other two RV. duals. 
patdurd, 'side, costal region.' AV. 0—1 — 0. See § 3 for 

the only dual. 
pativedana, 'husband-finder, breast?' AV. — 1 — 0. 

pativedanau, VIII. 6. 1% (kanyayas). 

pdd, 'foot.' RV. 16— 10— 8 (§§ 4— 6); AV. 11—13—7 (§6). 

pada, RV. I. 24 8% (suryasya); VI. 29. 3="; X. 73. 3% (In- 

drasya); X. 90. ll"! = padau, AV. XIX. 6. 5^; padau, 

RV. VI. 47.15% (piirusasya); AV. I. 27.4% (mantra- 
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krtas); VI. 9.1% (vadhuyos); X. 1.21% (kj-tyas); XL 
8. 14^, (piirusasya); XIX, 49. 10% (stenasya): padbhyam, 
RV. X. 90. 12^ 14'===AV. XIX. 6. 6^ 8s (piirusasya); 
AV. V. 30. 13*, (amayavinas) ; XII. 1. 28% (mantrakrtas): 
pados, RV. X. 166. 2=, (sapatnaghnas) ; AV. I. 18. 2% 
(striyas); XII. 4. 5", (viklindvas). See also § 6 and 
pt. II. 
pani, 'hand.' RV. 0-2—1 (§ 6); AV. 1—1—0. 

pani, RV. IV. 21. 9% (indrasya); VI. 71. 1% (savitiir): 
panibhyam, AV. II. 33. 6% (yaksminas). 
pdda, 'foot' RV. 2—0—2 (§ 6); AV. 1—5—1 (§ 6). 

padabhyam, AV. IX. 8. 21% (amayavinas); XL 3. 46% 
(odanadatas) : padayos, XIX. 60. 2*", (mantrakj-tas). See 
also §§ 2 and 3. 
pMaM, 'little foot.' RV. 0—1—0. 

padakail, VIII. 33. 19'', (asaiigasya). 
pdrgvd, 'side.' RV. 1—0—0; AV. 2—5—0. 

par^ve, IX. 4. 12% (rsabhasya); IX. 5. 20^ (ajasya); IX. 
8. 15% (amayavinas); XL 8. 14% (piirusasya): parQva- 
bhyam, II. 33. 3'*, (yaksminas). 
pdrsni, 'heel.' RV. 1—1-0; AV. 2—3—1 (§ 4). 

parsni, AV. X. 2. 1% (piirusasya): parsnibhyam, II. 33. S* 
= RV. X. 163. 4^ (yaksminas): parsnyos, VI. 24,2'', 
(adyuttasya). 
prdpad, 'forepart of foot.' AV. — 1—0. 

prapados, VI. 24. 2'', (adyuttasya). 
prdpada, 'front part of foot'. RV. 0—1—1 (§ 6); AV. 
1-3-1 (§ 4). 
prapadabhyam, RV. X. 163. 4'' = AV. II. 33. 5^ (yaks- 
minas); AV. X. 3. 47% (odanadatas); XL 3. 47'i, (savitur). 
harjahyd, 'nipple.' AV. — 1 — 0. 

barjahye, XI. 8. 14'= (purusasya). 
hdhdva. 'arm.' RV. 0—3—0. 

bahava, II. 38. 2'', (savitur). See § 2 for the other two duals. 
hdhu, 'arm, fore-leg.' RV. 2—50—10 (§§ 4—6); AV. 2— 
19_7 (§ 4). 
bahii, RV. L 95. 7="; X. 142. 6% (agnes); L 102. 6»; IIL 
51.12'=; VL 47. 8'= = AV. XIX. 15.4'=; VIIL 6L 18-=; 
77. 11% (indrasya); 1. 163. 1% (harinasya); I. 190. S''; IV. 
83. 3^ 4'=; VL 71. 1^, 5»; VIL 45. 2»; 79. 2^ (savitur); 
V. 48.4% (somasutvanas); X. 90. 11% 12'> = AV. XIX. 
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6. 5% 6^ (piirusasya); X. 102. 4^ (vrsabhasya); X. 121. 4»; 
AV. IV. 2. 5% (hiranyagarbhasya); AV. VI. 65. 1^, (qk- 
tros), VI. 99. 2S 3»; XIX. 13. 1% (indrasya); VII. 70. 4» 
5% (prtanyatas) ; IX. 4.8% (varunasya); IX. 7.7, (rsa- 
bhasya); X. 2. 5% (pfirusasya); X. 9. 19% (aghnyayas): 
bahubhyam, RV. II. 17. 6''; IV. 22. 2^ (indrasya), VII. 

22. 1'=, (sotiir) ; X. 81. 3"=, (vigvakarmanas) = AV. XIII. 
2. 26'=, (suryasya); X. 163. 2<i = AV. II. 33. 2^ (yaksmi- 
nas): bahvos, RV. I. 51.7'=; 52.8'=; 63.2^; 80.8'=; II. 
11. 4b, 6-=; 20. 8'=; 36. 51^; III. 44. 4"; IV. 22. 3<=; VI. 

23. 1^; 46. 141; VII. 25. 1'=; VIII. 96. 3", 5»; X. 52. 5<=; 
153. 4^ (indrasya); V. 16. 2*, (agnes); VII. 84. 1'=, (yaja- 
manasya); AV. VII. 56.6% (garkotasya) ; XIX. 60.1'', 
(mantrakf tas). For the other duals, six RV. and one AV. 
see §§ 2 and 3. 

bhurij, 'hand, arm.' RV. 0—4—0; AV. 0—1—0. 

bhurijos, RV. IX. 26. 4% (sotur). The other four duals 
belong to part III. 
hhedd, 'pudenda.' RV. 0—1—0. 
bhedau, IX. 112. 4% (naryas). 
hhrU, 'brow.' RV. 0—1—0. 

bhruvos, IV. 38. 7'^, (dadhikrayas). 
matasna, 'lung.' RV. 0—1—0; AV. 0—2—0. 
matasne, AV. X. 9. 16% (aghnyayas): matasnabhyam, II. 
33. 3-= = RV. X. 163. 3-=, (yaksminas). 
niuska, 'testis, pudendum.' RV. — 1 — 0; AV. — 7 — 0. 
muskau, AV. IV. 37. 7% (gandharvasya) ; VI. 127. 2^ (ama- 
yavinas); XX. 136. 1% 2'', (naryas mahanagnyas) : mus- 
kabhyam, VIII. 6. 5'=, (kanyayas) : muskayos, RV. X. 
38.5'!, (indrasya); AV. VI. 138.4'', 5<', (naryas). 
?raj'«, 'pudendum?' RV. 0— 1— 0. 
raji, X. 105. 2% (patnyas). So G-RV. and BRV. GWB. 
and LRV. take it as some kind of a maned animal. 
PWB. merely cites Sayana's two guesses — rajasi dyd- 
vdprthivdv iva or mahantdu ranjakdu siirydcandrama- 
sdv iva. 
vartman, 'eyelid.' AV. 0—1—0. 

vartmabhyam, XX. 133. 6'=, (kumaryas). 
vrJcM, 'kidney.' RV. 1—0—0; AV. 0—2—0. 

vj-kkau, VII. 96. 1'', (piirusasya) ; IX. 7. 13, (rsabhasya). 
giprd, 'lip.' RV. 0—6—2 (§ 4). 
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gipre, I. 101. lO''; III. 32. 1"=; V. 36. 2^ VIII. 76. 10''; X. 
96. 9'', (indrasya) : giprabhyam, X. 105. 5"^, (indrasya). 
QirsakapcUd , 'cranial hemisphere.' AV. 0—1 — 0. 

Qirsakapale, XV. 18. 4, (vratyasya). 
grnga, 'horn.' RV. 2—6—5 (§§ 4, 6); AV. 2—8—1 (§ 4). 
Qfnge, RV. V. 2. 9" = AV. VIII. 3. 24* ; RV. VIII. 60. ld\ 
(agnes); IX. 5.2''; 70.7''; 87. 7S (somasya); AV. II. 
32. 6% (krmes); VIII. 3. 25% (agnes); IX. 7. 1, (rsabha- 
sya); X. 9. 14^ (aghnyayas); XX. 130. 13, (prdakavas, 
cf. 129. 9, 10): Qrfigabhyam, IX. 4. 17% (j-sabhasya); 
XIX. 36. 2% (manes). See part II. for the other RV. 
dual. 
grmi, 'hip.' RV. 0—1—0; AV. 0—6—0. 

groni, AV. IX. 4. 13''; 7. 9, (rsabhasya); X. 2. 3% (piiru- 
sasya); X. 9. 21'', (aghnyayas): gronibhySm, RV. X. 
163. 4s AV. 11. 33. 5% (yaksmlnas); AV. IX. 8. 21\ 
(amayavinas). 
grotra, 'ear.' RV. 2—0—0; AV. 19—4—0. 
grotre, AV. XL 3. 2% (odanasya); XIV. 1. 11"=, (suryayas, 
cf. RV. X. 85. 11'=— Qrotram): grotrabhyam, XI. 3. 33^^ 
(odanadatas). 
sdJdhi, 'leg.' RV. 1—0—0; AV. 1—1—0. 

sakthibhyam, X. 10. 21^ (vagSyas). 
saJdU, 'leg.' RV. 0-2-0; AV. 0—3—0. 

sakthya, RV. X. 86. 16^ 17^ = sakthyau AV. XX. 126. 
16'', 17"!, (indrasya); sakthyau, AV. VI. 9. l^ (vadhuy6s). 
sandhi (jdnunos), 'knee-joint.' AV. 1 — 1—0. 

sandhi, X. 2. 2*^, (piirusasya). 
stana, 'nipple, teat.' RV. 3— l(pt. II.)-0: AV. 1—3—5 (§ 6). 
stanau, AV. IX. 1. 7'', (madhukagayas) ; X. 2. 4% (piiru- 
sasya). 

See § 6 for the other dual. 
hdnu, 'jaw.' RV. 1—5—1 (§ 6); AV. 1—6—0. 
hanu, RV. IV. 18. 9^; V. 36. 2% (indrasya); X. 79. 1% 
(agnes); X. 152. 3'' = AV. I. 21. B\ (vptrasya); AV. VL 
56. 3b, (svajasya); X. 9. 13^, (aghnyayas); XIX. 47. 9% 
(vfkasya): hanvos, RV. I. 52. 6<*, (vptrasya); AV. X. 
2. 7\ 8% (piirusasya). 
hdsta, 'hand.' RV. 29—17—5 (§§ 4, 6); AV. 22—18—4 
(§ 4). 
hasta, RV. IV. 21. 9»; VIIL 68. 3% (indrasya); hastau, RV. 
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X. 117. 9^ AV. XL 8. 14^ 15% (purusasya); AV. VI. 

81. 1% (naryas); VII. 26. 8% (visnos); VII. 109. 3% (ki- 

tavasya); VIII. 1. 8'^, (amayavinas); XIX. 49. 10^ (ste- 

nasya): hastabhyam, AV. III. 11.8", (satyasya); VI. 

102. 3% (bhagasya); XL 3. 48% (odanadatas); XL 3.48^ 

(rtasya); XIX. 51.2, (pusnas): hastayos, RV. I. 24.4% 

(savitiir); I. 38. 1% (pitiir); L 55. 8»; 81. 4«; 176, 3^; VL 

31. 1"; 45. 8% (indrasya); L 135. 2s, (vayos); L 162. 9% 

(^amitur); IX. 18.4''; 90. I'', (somasya); AV. L 18.2% 

(striyas): XVIII. 3. 12% (mantrakrtas). For the other 

duals see § 3 (1 EV., 4 AV.) and pt. IL (2 RV.). 

In this section are listed 146 of the 191 duals of the 

natural bodily parts, found in the E.V., and 212 of the 225 such 

duals in the AV. 

Of the RV. instances, 96 pertain to the various gods. In- 
dra leads with 65. Savitar foUows with 10 and Agni is close 
behind with 9. Only 39 pertain to human beings, and of these 
11 pertain to the yaksmin (consumptive) of X. 163, a hymn 
distinctively Atharvanic and at home in AV. II. 33. Seven 
pertain to animals, 3 to demons and 1 to the inanimate gharma. 
The different sphere of the AV. is well shown in its con- 
trasts to these numbers. Humanity comes to the front with 
124 duals and the sick still lead with 30. The animals get 
49 duals and the gods drop to the third place with only 24 
duals in all. Indra still leads them, but with a paltry 7. 
Agni is a close second with his 6 and Savitar has but a single 
dual. The demons have 5; inanimate objects 9, of which 4 
pertain to the odand. 

Thus these duals clearly establish the hieratic character 
of the RV. and the demotic character of the AV. The im- 
portance of this distinction will appear later. 

Only in 4 instances out of these 358 duals is there the 
slightest need to comment upon any grammatical usage. In 
three instances the dual is predicate to a singular— AV. IX. 
7. 9—hdlam urti (strength his thighs) and id. 13 — krodho vrkkau 
inanyur anddic (anger his kidneys, wrath his testes). In RV. 
X. 85. 11= — grotram te cakre dstdm (thy chariot wheels were 
an ear) shows the reverse, a singular predicate to a dual. 
The AV. XIV. 1. 11'^ has this pada with the normal grotre. 
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§2. 

A duality of bodily parts, naturally dual, associated with a duality of 

persons. 

The RV. has five instances of this phenomenon: — aJcst (ag- 
vinos), I. 120. 6", — aksi Qubhas pati dan, (Hither your eyes, 
ye lords of splendor) ; bdhdvd (mitrdvdrunayos), V. 64. 8\ — 
ta bahava sucetiina pra yantam asma arcate, (Stretch forth 
with kindly thought those arms unto this one that sings); VII. 
63. 5% — pra bahava sisrtam jivase na, (Stretch forth your arms 
to grant us life) ; hahubliydm (mitrCivdrunayos), VIII. 101. 4'\ 
— bahtibhyam na urusyatam, (Keep us in safety by your arms); 
idlivos (mitrdvdnmayos), V. 64. 1% — pari vrajeva bahvor jagan- 
vansa svarnaram, (As in the pen-fold of your arms encom- 
passed ye the realm of light). 

The AV. also has five instances: — dnsdu (agvlnos), IX. 4. S"* 
— indrasyaiijo varunasya bahti agvinor &nsau mariitam. iyam 
kakut, (Indra's strength, Varuna's arms, the AQvins' shoulders, 
this Marut's hump); alcsydii (vadhuyor vadhiiag ca), VII. 36. 
P, — aksyaii nau madhusamka§e, anikam nau samanjanam, (Of 
honey aspect be our eyes, an ointment be our face) ; uruhhydm 
(mitrdvdrunayos), XI. 8. 44^, — tatag cainam anyabhyam urii- 
bhyam pragir yabhyam caitam purva fsayah pragnan | uru te 
marisyata ity enam aha | tarn va °/ mitravarunayor Hrfibhyam 

tabhyam enam pra§isam tabhyam enam ajigamam (-If 
thou didst eat this with other thighs than those with which 
the Rishis of yore did eat it, thy thighs will die', thus says 

one to him. 'With the thighs of Mitra-Varuna, with 

these I ate this', etc.) ; -pdddhhydm (agvinos), XI. 3. 46^, — tata§ 
cainam anyabhyam padabhyam "/ — °/ — °/ a§vinoh padabhyam 

»/ 7 ('If with other feet', etc. 'With the feet of the 

Agvins, etc.) ; hahubhydm (agvinos), XIX, 51. 2^, — agvinor ba- 
hiibhyam pusno hastabhyam prasuta a rabhe (With the Agvins' 
arms, with Pushan's hands, I, impelled, seize thee). 

It will be noticed that nine of these ten passages refer 
either to the Agvins or to Mitra-Varuna. Though it is true 
that of all the Vedic pantheon the deities of these respective 
groups are the ones most intimately associated, that Mitra is 
so closely assimilated to Varuna that, as Macdonell (Ved. 
Myth., p. 27) observes, he has hardly an independent trait left, 
that only on the rarest occasions are the Agvins separable, 

VOL. XXX. Pait n. 12 
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yet there is never a unification of the members of either dual. 
Nowhere are they invoked in the singular; nowhere described 
by a singular epithet; nowhere is a singular verb predicated 
of them. The immediate context in at least seven of our pas- 
sages would positively forbid such an hypothesis as an ex- 
planation of the dual. 

Nor are they metri causa, as the plural will scan in each 
of the eight metrical passages. That they are mere gram- 
matical lapsus linguoB or due to laxity of thought on the part 
of the Rishis, should be our dernier ressort. We hold that 
this interpretation is unworthy and unnecessary and that a 
study of the passages, both by themselves and in contrast with 
those of § 5, in which a plurality of these same bodily parts is 
associated with these same dual divinities, reveals a conscious 
purpose in the selection of the grammatical number. In the 
passages before us this purpose is the dissociation and in- 
dividualization of the members of the duality. Such an as- 
sumption is made imperative by AV. VII. 36. 1, where the 
eyes and singular face must individualize the bride and the 
groom. Each ndu receives its full interpretation only in "of 
each of us." 

In AV. IX. 4. 8, the phrase marutam iyam kakut requires 
the individualization of the Maruts, for they can possess no 
collective kakut. The natural extension of this distributive 
idea to the former part of the pada gives the clearest and 
best explanation of the dual, agvinor ansau. 

If we compare the five E.V. passages, each having the idea 
of duality so strongly explicit in it, with those of § 5, we can 
hardly decide otherwise than that in the passages with the 
dual, the Rishis address the deities with an implied 'each of 
you', and in those passages that have the plural, with an im- 
plied 'both of you'. 

We have thus a logically consistent and satisfying explana- 
tion of the eight such duals found in the metrical portions 
of the Vedas. In each of the two passages from the Odana 
Sukta (AV. XI. 3), the same explanation may apply, if not 
so obvious and compelling, or the duals may in each instance 
be echoic of the perfectly normal duals of the same words 
immediately preceding. 
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§3. 
A duality of bodily parts, naturally dual, associated with a plurality of 

persons. 

We find twenty instances in the B.V.: — (i), ansapos (maru- 
tdm), V. 57. 6% — r?tayo vo maruto ansayor adhi saha ojo bah- 
v6r vo b^laiii hit&m | nrmija Qirsfi,sv ayudha ritbesu vo viQva 
vah Qrir adhi tanosu pipige H (Lances are on your shoulders 
twain, O Maruts; energy and strength are placed together in 
your arms; manliness on your heads, weapons on your cars, 
all majesty is moulded on your forms); (a), gabhastyos (inaru- 
tdm), I. 64. lO', — astara isurii dadhire gabhastyoh (The archers 
have set the bow in their hands); (3), I. 88. 6'"*, — isa sya vo 
maruto 'nubhartri prati stobhati vaghato na van! | astobhayad 
vrthasam anu svadham gabhastyoh 1 1 (This invigorating hymn, 
O Maruts, peals forth in praise to meet you, as the music of 
one in prayer. Joyously did Gotama make these sing forth 
a gift of praise unto your hands); (4), V. 54. 11%— ahsesu va 
rst%ab patsu khadayo vaksassu rukma maruto rathe giibhah 
agnibhrajaso vidyuto gabhastyoh Qiprah girsasu vitata hiran- 
yaylh 1| (Lances on shoulders, spangles on feet, gold on your 
breasts, splendor on your car, fire-glowing lightnings in your 
hands, visors wrought of gold arranged upon your heads); 
(5), gabliastyos (somasutvandm) , IX. 10. 2\ — hinvanaso ritha 
iva dadhanvire gabhastyoh | bharasab kari^am iva |1 (Driven 
on like chariots the Somas flow in the hands, like hymns of 
the singers); (6), IX. 13. 7'.— dadhanvire gabhastyoh (they flow 
in the hands); (7) and (8), IX 20. 6"", 65. 6^— mrj&mano 



1 The passage is difficult and has no satisfactory explanation in com- 
mentator or translator. The principal mooted points are the substantive 
implied in a, the subject and object of astobhayad in c, the syntax and re- 
ference of dsam in c and of gabhastyos in d. Stanzas 4 and 5 are replete 
with the idea of the excellence and potency of Gotama s former hymns. 
Here he expresses his confidence of continuing merit and the consequent 
acceptance and approval of the present effort, the anuhhartri of a. Asto- 
bAajrad has the Gotama of 4 and 5 for its subject, and its object is implied 
in dsdm, the antecedent of -which is esd anubhartn of a. The case of 
dsdm is the partitive gen. after the idea of 'give, present' implied in asto- 
bhayad (cf. Speijer's Sk. Syn. § 119 and E. Sieoke, De gen. in ling. Sansk. 
imp. Yed. usu § 7, p. 36). Gabhastyor depends upon same idea of 'present' 
in the verb, and refers to the Maruts. This gives at least a consistent sense 
and a possible syntax. 

12* 
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gabhastyoh (cleansed in the hands); (9) and (10), IX. 36. 4^ and 
64. S*",— Qumbhamana rtayiibhir mrjamano gabhastyoh (made 
radiant by pious men, cleansed in their hands) ; (11), IX. 71. 5% 
— adribhih sutah pavate gabhastyoh (Soma pressed by the 
stones becomes clear in the hands); (12), IX. 107. 13^, — tam 
Im hinvanty apaso yatha ratham nadisv a gabhastyoh (Skilful 
men drive him as a car, in streams in their hands); (13), IX. 
110. 5'^, — Qaryabhir na bharamano gabhastyoh (Borne on by 
the arrows, as it were, of the hands); (14), _pafoi {vlnAm), VIII. 
47. 2", — paksa v&yo yathopari vy asme garma yachata and 
(15), VIII. 47. 3^, — vy asme adhi garma tat paksa vayo na 
yantana (Spread your protection over us as birds spread their 
wings); (16), hdhuhhyam (angirasdm), II. 24. 7% — te bahu- 
bhyam dhamitam agnim agmani (They leave upon the rock the 
fire enkindled with their arms); (17), hdhiibhydm (dyundm), X. 
7. 5", — bahubhyam agnim ay4vo 'jananta (With their arms did 
men generate Agni); (18), bdhvos (marutdm), see no. 1 above; 
(19), bdhvos (nrndm), VI. 59. 7'", — indragni a hi tanvate naro 
dhanvani bahvoh (Indra-Agni, men are stretching the bows 
in their arms); (20), hdstdbJiydm (mantrafcftdm), X. 137. 7", — 
hastabhyam dagagakhabhyam (With our hands of ten branches 
we stroke thee). 

The AV. furnishes these six instances: — (i), patdurdu (strl- 
nam), XI. 9. 14^, — pratighnanah sam dhavantu urah pataurav 
aghnanah (Let them run together, without anointing, smiting 
each her breast and thighs); (2), pdddbhydm (devdndm), X. 
7. 39^, — yasmai hastabhyam padabhyam vaca §r6trena caksusa 
[Unto whom (Skambha), with hands, with feet, with voice, with 
hearing and with sight (the gods continually render tribute)]; 
(3) and (4), hdstdbhydm (mantrakftdm), IV. 13. 7* *"* <=, — hasta- 
bhyam dagaQakhabhyam .... anamayitnubhyaih hastabhyam 
tabhyam tvabhi mr^amasi || (With our hands of ten branches, 
.... with hands that banish disease, with these we stroke thee); 
(5), VI. 118. i%— yad dhastabhyaih cakrma kilbisani aksanam 
ganam upalipsamanah (If we have committed sins with our 
hands, in our desire of the troop of the dice); (6), X. 7. 39% 
see no. 2 above. 

An examination of these passages in detail will readily 
show in twenty-two of them the same clearly marked in- 
dividuality of action among the plurality of actors that we found 
in the preceding section in the case of the duality of actors. 
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In fifteen of the twenty instances in the E,V., it will be seen 
at once that the specified act naturally and imperatively de- 
mands the exercise of both of the given bodily members for 
its performance. Such are the acts in nos. 2 and 19, aiming 
the bow; in nos. 16 and 17, kindling fire with the fire-sticks; 
in nos. 14 and 15, birds spreading their wings; in nos. 5 to 
13 inclusive, the pressors cleansing the soma. In all the AV. 
passages we have evidence of the individual element in the 
action. In no. 1, the sg. uras and dual pataurau serve this 
purpose; in nos. 2 and 6 the singulars of h as well as the 
duals of a indicate the individual rather than the collective 
homage of the gods; in no. 5 the gamblers seek forgiveness 
each for his own sins, not for their joint offences; in nos. 3 
and 4 and in B,V. no. 20, it is the shaman that acts. It may 
be that in AV. nos. 3, 4 and 5 and RV. no. 20, we have a 
single subject speaking in the first plural and that these really 
belong in § 1 rather than here. 

It remains to show that the same explanation holds in the 
other four passages. We should remember that the Rishis 
have all the Oriental exuberance and liveliness of fancy, love 
of variety and of profuse ornamentation. They excel also in 
the use of the swift, bold and sometimes startling transition. 
They were often consummate artists, masters of word-painting. 
They exhibit their skill now throughout an entire hymn, now 
in a stanza that is a miniature master-piece, now in a single 
word that is athrill with poetic concept. The difficulty is for 
the cool, logical and too often phlegmatic Occidental mind to 
appreciate the riotous luxuriance of their imagination and the 
art that is in its expression. 

In our no. 4 of the RV. the swift transition from the plu- 
rals of a and & to the duals of h and c and then back to the 
plurals of d is but a part of the Rishi's artistic equipment, of 
his professional stock in trade, by which he presents to view 
now the group, now the individual member of it and now 
again the group. To us, unfamiliar with the real nature of 
the vidyut, it may seem to accord ill with the imagery of the 
context and even to make the picturesque almost grotesque, 
to represent the individual Maruts as clutching with both 
hands their missile bolts, but surely there is nothing incon- 
gruous in this to the Hindoo familiar with that magnificent 
but appalling electrical display by which the whole arch of 
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heaven, from zenith to horizon, is made to glow with such con- 
tinuous flashes of flame that the intense inky blackness of the 
monsoon night is made to rival the brilliance of the tropical 
noonday. 

In nos. 1 and 18 of the RY., which are from successive 
pddas of the same re and separated only by our alphabetic 
scheme of listing, the transition from the plurals of a and h 
to the duals of c and d may be compared in efi'ect to a paint- 
ing in which individual Maruts are strongly limned in the 
foreground and the Marut host sketched in more vague and 
shadowy outlines in the background. Too fanciful? There 
are scores of such artistic transitions in the RV. Again as 
the lances are the vidyut flashes the Rishi is not without skill 
in his art when he makes them in their play rest upon both 
shoulders of the individual Maruts. In no. 3 of the E,V. a 
like interpretation presents an individualistic touch at the 
close of the re that has opened with a collective plural ad- 
dress. Gotama's gift of song is unto you, O Maruts, yea unto 
you individually as well as collectively. 

So in every instance cited the use of the dual resolves the 
plurality of persons and presents the component individuals. 
The art of the hieratic Rishi is pronounced in at least four 
of the passages and the demotic shaman of the AV. shows no 
parallel. The results accord with those of § 2 and are the 
proper contrast to those derived from the study of the next 
section. 

§4. 

A plurality of bodily parts, naturally dual, associated with a plurality of 

persons. 

We find these thirty-five instances in the RV.: — (i), dhsesu 
(marutdni), I. 64. 4", — ansesv esaiii ni mimrksur rstayah (The 
lances on their shoulders beat down); (2), I. 166. 9", — aiisesv 
a vah prapathesu khadayo (Spangles on your shoulders in your 
journeys); (3), /. 166. iO=,— ansesv etah pavisu ksura adhi (On 
shoulders, buckskins; on fellies, knives); (4), I. 168. 5^ — aisam 
ansesu rambhiriiva rarabhe (On their shoulders rests, as it 
were, a lance); (5), V. 54. i>,— ansesu va j-stayah patsu kha- 
dayo (Lances on your shoulders, spangles on the feet); (6), VII. 
56. IS'', — ansesv a marutah khadayo vo (On your shoulders, 
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Maruts, are spangles); (7) aJcsdni, (purusdndm), VII, 55. 6%— 
ya iste j&q ca carati jkq ca p4§yati no janah | tesam saih 
hanmo aksani (Of him who sits and him who walks and him 
who looks on us, of these we close the eyes); (8), aksahhis 
(ydjamdndndm), I. 89. 8^ — bhadram pa§yemaksahhir yajatrah 
(May we with our eyes behold the good, ye adorable ones); 
(9) and (10), I. 139. 2^s, — -dhibi^, cana manasa svebhir aksabhih 
somasya svebhir aksabhih (Not with the thoughts, the mind, 
but with our own eyes, our own eyes of Soma given, have we 
behold the golden one); (11), IX, 102. 8% — kratva §ukrebhir 
aksabhir rnor apa vrajam divah (With our eyes clear with 
wisdom unbar the stall of heaven); (12), apikdksebhis (devdndm), 
X. 134. 7"=, — paksebhir apikaksebhir atrabhi sam rabhamahe 
(To your wings, to your shoulders, there do we closely cling); 
(13), kdrnebhis {ydjamdndndm), I. 89. 8*,— bhadram karnebhih 
Qrpuyama deva (May we, Gods, with our ears hear the 
good); (14), cdksunsi (purusdndm), V. 1. 4^, — caksunsiva surye 
sam caranti (As the eyes of men turn to Siirya) ; (15), jaghdndn 
(dijvdndm), VI. 75. 13'\ — a janghanti sanv esam jaghanan upa 
jighnate (He lashes their backs, lashes their haunches); (16), 
paksan (vrndm), 1. 166. 10\ — vayo na paksan vy anu Qriyo dhire 
(As birds their wings, the Maruts spread their glory out); 
(17), paksebhis (devdndm), same as no. 12 above; (18), padbhis 
(ydjamdndndm), IV. S. 14^, — padbbir hastebhig cakrma tanu- 
bhih (We have done with our feet, our hands, our bodies); 
(19), X 79. 2"^, — atrany asmai padbhih sam bharanty uttana- 
hasta namasadhi viksii (AVith their feet they gather food for 
Agni, with upraised hands and reverence in their dwellings); 
(20), patsu (marutdm), see no. 5 above; (21), bdhdvas (nrndm), 
X. 103. 13% — ugra vah santu bahavo (Strong be your arms, 
O heroes, in battle); (22), bdhUn (ydtudJidndm), X. 87. #, — 
pratico bahun prdti bhandhy esam (Break their arms raised 
against you); (23), bdhubhis (marutdm), I. 85. 6^\ — pra jigata 
bahiibhih (Advance with your arms); (24), (agnimdnthandndm), 
III. 29. 6% — yadi manthanti bahiibhir vi rocate (When they 
rub Agni with their arms, he shines forth); (25), (mahato 
mdnyamdndndm), VII. 98. 4^ — saksama tan bahubhih qAqa,- 
danan (We shall subdue them confiding in their arms); (26), 
bdhusu (marutdm), I. 166. 10^, — bhuruni bhadra naryesu ba- 
hiisu (Many goodly things are in your manly arms) ; (27), VIII. 
20. 10^, — rukmaso adhi bahusu (Golden ornaments upon their 
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arms); (28), gipras (mariitdm)', V. 54. 7^*^,— giprali §irsasu vi- 
tata hiranyayih (Visors of gold arranged upon their heads); 
(29)', VIII. 7.25^, — Qipi-ah girsan hiranyayih (Visors of gold 
upon their heads); (30), gfhgdni (grhgtndm), III. 8. 10'', — Qm- 
ganivec chriiginarii sarii dadrgre casalavantah svaravah ppthi- 
vyam (The sacrificial posts set in the earth and adorned with 
knobs, seem like the horns of horned creatures); (31), {sak- 
thdni (marutdm), X. 61. 3% — vi sakthani naro yamuh putrakrthe 
na janayah (The heroes spread their thighs apart like women 
in childbirth); (32), hdstebhis (ydjamdndndm), see no. 18 above; 
(33)> hdstdir (mamsindm), IX. 79. 4^, — apsu tva hastair dudu- 
hur manlsinah (Sages have with their hands milked the soma 
into the waters); (34), hdstesu (marutdm), I. 37. 3^\ — iheva 
grnva esam kaga hastesu yad vadan (The whip in their hands 
is heard as if here, when they crack it); (35), /. 168. 3'^, — 
hastesu khadig ca krtig ca sarii dadhe (A ring and a dagger 
are held in their hands). 

The AV. has fourteen instances of its own: — (i), cdksmisi 
(gdtrundm), III. 1. 6% — caksunsy agnir a dattam (Let Agni 
take their eyes); (2), cdksusdm (purusdndm), V. 24. S^ — suryag 
caksusam adhipatih (Siirya is overlord of eyes); (3), pcirmls 
(durndmnmdm), VIII. 6. 15^, — purah parsnih puro miikha 
(Whose heels are in front, in front their faces) ; (4), prdpaddni 
(durndmnindm), VIII. 6. 15% — yesam pagcat prapadani (The 
fore-parts of whose feet are behind); (5), bdhdvas (nrndm), XI. 
9, P, — ye bahavo ya isavo (What arms, what arrows!); (6), 
(gdtrundm), XI. 9. IS'', — muhyantv esam bahavah (Let their 
arms fail); (7), (8) and (9), bdhun (gdtrundm), III. 19. 2", VI. 
65. 2% XL 10. 16'^, — vrgcami gatrunam bahun (I hew off the 
arms of the foemen); (10), gfngdni (durndmnindm), VIII. 6.14'', 
— ye purve badhvo yanti haste gmgaui bibhratah (Who go 
before a bride, bearing horns in the hand); (11), hdstesu (yd- 
jamdndndm), IV. 14. ^'^— kramadhvam agnina nakam ukhyan 
hastesu bibhratah (Stride ye with fire to the vault of heaven, 
bearing potfires in your hands); (12), (13) and (14), (hrahmd- 
ndm), VI 122. 5^ X. 9. 27\ XL L ^7^-— brahmanam hastesu 
praprthak sadayami (I place these separately in the hands of 
the Brahmans). 

' Say. glosses the former by ttsnlsdmayt/as (consisting of head-dresses), 
the latter by girastrandni (head protectors). The name is doubtless due 
to some resemblance to the real (iprds, 'lips'. 
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The AV. has also three repetitions from the RV.: aksmi, 
IV. 5. 5'= = afea/ii RV. VII. 55. 6=; bahdvas, III. 19. 7i> = RV. 
X. 103. 13S bahm, VIII. 3. 6<i==RV. X. 87. 4*. 

A comparison of these passages with those of § 3 in which 
the dual is associated with a like plurality of persons, shows 
that in these the plural is thought of as general and collec- 
tive. The Rishis here view the concert rather than the in- 
dividualization of the action. In nos. 18 and 32 of the RV. 
tanubhis shows there is no idea of individuality. So do viksu 
of no. 19, the plural simile janayah of no. 31, and the con- 
text of no. 27, which has tanfisu in 12'^', rdthesu in 12"= and 
griyas in 12d. In no. 7 tesdm is plainly "of all these", not 
"of each of these". Nos. 8, 9, 10, 13, 14, 21, 22, 25, 32 and 
33 are obviously general and collective, not specific and in- 
dividual. In nos. 1 to 6, 20, 23, 26 to 29, 34 and 35 the 
Rishis refer to the Marut host, not to individual members of 
it. A comparison of no. 15 with the no. 14 of § 3 shows that 
here the simile looks to the ensemble of wings. So the com- 
parison in no. 31 is general. In nos. 16, 24 and 31 the use 
of both the bodily members is indeed necessary in any single 
case, but comparison with nos. 16 and 17 of § 3 shows that 
the Rishis by the plural generalize the act that the dual would 
individualize. So with the remaining passages, nos. 12, 15 
and 17 of the RV. and all of the AV., the plural is general 
and synthetic where the dual would 'resolve the group into its 
components. 

§5. 

A plurality of bodily parts, naturally dual, associated with a duality of 

persons. 

There are but three instances of this phenomenon, all in 
the RV. The passages are:— (i), kdrnais (agvinos), 1. 184. S'\ 
■ — grutam me achoktibhir matinam esta nara nicetara ca kar- 
naih (Hearken, ye heroes, to the invocations of my hymns, ye 
who are worshipped and are observant with your ears); (2), 
padhhis (mitravarunayos), V. 64. 7'',— sutam somarii na hasti- 
bhir a padbhir dhavantam nara bibhratav arcananasam (As 
to the soma finger-pressed, hither speed with your feet, O 
beroes, supporting Arcananas); (3), bahubhis {mitrdvdnmayos), 
VI. 67. P, — sani ya ra^meva yamatur yamistha dva janan asa- 
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ma bahubhih svaih (The peerless twain who by their arms , as 
with a rein, best control the peoples). 

Concert of action is clearly indicated in all, but most clearly 
in the third passage. The invocation of the first and second 
passages has an implied "both of you." Compare and contrast 
the passages in § 2. 

§ 6. 
A pluralityi of bodily parts, naturally dual, ascribed to an individual. 

We expect the plural when a plural numeral is added. 
There are these instances: RV. ahsahhis (agnes), I. 128. 3"^, — 
§atam caksano aksabhih (Observant with a hundred eyes); X 
79. 5"^, — tasmai sahasram aksabhir vi cakse (He looks on him 
with a thousand eyes); pddds (ghrtdsya), IV. 58. 5=*, — catvari 
§rnga trayo asyo pada (Pour are his horns and three his feet) ; 
hdlifm {urunasya), II. 14. 4^, — nava cakhvansam navatirii ca 
bahun (Showing nine and ninety arms); hdhusu (bramdndasya), 
VIII. 101. 13", — citreva praty adargy ayaty antar da^asu ba- 
husu (Radiant Usas is seen advancing amid the ten arms); 
gfnga (ghrtdsya), IV. 58. 3% — see pddds above; hdstdsas (ghr 
tdsya), IV. 58. 3^, — dve §irs6 sapta hastaso asya (Two are his 
heads and seven his hands). 

AV. padbhis (purusasya), XIX. 6. 8^, — tribhih padbhir dyam 
arohat (With three feet he climbed the sky); caksmisi (blm- 

1 The plural is the natural number in the following instances: RV 
padbhis, IV. 38.3° (agvasya dadhikras); pdnibhis, II. 81.2'^ (=Qapha ag- 
vasya); padds, 1. 163. 9^ (agvasya); prdpadais, VI. 75. 7"^ (aQvasya). 

AN. janghds, IX. 7.10 (rsabhasya) ; X. 9.23'' (aghnyayas); janghdhhis, 
IV. 11. lO*" (ana4uhas); jjafcsawaw, IX. 3. 4'(=sthuna vigvavarSyas) ; padds, 
IV. 15. 14<', (mandukasya); IX. 4. 14' (rsabhasya); padbhis, III. 7. 2'' (hari- 
nasya); IV. 11. lO" (anadiihas); IV. 14. 9* (ajasya); patsw, VI. 92. l"* (aQ- 
vasya); paddn, XIV. 1. 60* (asandyas); stands, IX. 7. 14; X. 9. 22''; 10. 7** 
(aghnyayas); stdnan, XII. 4. IS*" (vagayas); stanebhyas, X. 10. 20* (vagayas). 
Twice in AV. such a plural is resolved into two duals: 
pdddu, XV. 3. 4 (asandyas vratyasya). 

tasya grismag ca vasantaQ ca dvau | padav astam garag ca varsag 
ca dvau. (The summer and the spring were two of its feet, the 
autumn and the winter were two). 
stdndn, VIII. 10. 13 (virajo vagayS iva). 

brhag ca rathamtaram ca dvaii stanav astam | yajnayajniyarii ca va- 
madevyani ca dvau. (B. and R. were two of her teats, Y. and V. 
were two). 
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vasya) XI. 2. 5'', — yani caksunsi te bhava* (To the eyes that 
thou bast, be homage, O Bhava). In this latter instance the 
numeral is expressed in the sakasraksa of 3*^, 7^ and 17». 

That these plurals are due to poetic tropes or to mythic 
or mystic creations of Hindoo fancy admits of no question. 
No one thinks of a literal interpretation. The hundred or 
the thousand eyes of Agni are the bright flames that dart 
forth beams of light in all directions. The metaphor requires 
the plural. The numeral is intensive. By its use Agni is re- 
presented as sharp-sighted or omnivident. The nine and ninety 
arms of the Asura Urana mean only that the demon is many- 
armed or strong-armed. The ten arms of Irahmdnda are, as 
Sayana says, the ten digas or regions of the universe. 

It is liturgical mysticism that turns the ghrta into a gdura, 
or Indian buffalo, and then proceeds to invest it with the 
symbolism of such an odd plurality of natural members, four 
horns, three feet, two heads and seven hands. Speculation as 
to the interpretation of these symbolic members was rife among 
the native commentators ^ and their inability to think the Ri- 
shi's thoughts after him is shown in the great variety of con- 
clusions reached. Without undertaking to decide among them 
we know that the plural members are mystic and symbolic 
and that the Rishi had no conscious conception of the result- 
ant zoomorphic incongruity of his fancy. The addition of 
the hands shows that the idea of an actual gdura is not 
present to his consciousness. 

In AV. XIX. 6, the shifting mythic symbolism produces 
an almost continuous change in the anatomy of the cosmic 
purusa. In 1 he has a thousand arms, a thousand eyes and 
a thousand feet; in 2, three feet; in 4, four feet; in 5 and 6, 
two arms and two feet; in 7, one eye. There are similar 
changes in the corresponding RV. X. 90, but they do not 
come so apace. 

Of the same nature are the plurals implied in dvigu com- 
pounds. Thus in RV. I. 31. IS"", Agni is caturdksd; in I. 79. 12% 
sahasraksd; in V. 43. 13<^, a tridhatugrngo vrsabbas; in V. 1. 8=, 

1 Bhava is identified with Rudra. Cf. VS. 16. 18. 28; 39. 8 and QB, 
6. 1. 3. 7. In RV. 2. 1. 6; AV. 7. 87. 1; TS. 5. 4. 3. 1; 5. 5. 7. 4 and 
gB. 1. 7. 3. 8; 6. 1. 3. 10 this deity is identified with Agni. 

2 Vid. TA. 10. 10. 2»; GB. 1. 2. 16; Sayana on RV. ;. c ; and Mahl- 
dhara on VS. 17. 91. The last is especially rich in alternatives. 
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a sahdsragrngo vrsabhas; in VIII. 19. 32'', a sahasramtisko devds; 
in I. 97. 6% lie is vigvdtomuJcha; in III. 38. 4'*, vigvdrupa; etc., 
etc. These dvic/u compounds are figurative allusions to the 
phenomena of fire, celestial or terrestrial. A similar inter- 
pretation explains all such in either Yeda. 

Closely akin to these plurals with numerals are those in 
metaphors and poetic sj^mbolism in which the number is ob- 
viously determined by the figure. A clear instance is E.V. 
X. 127. 1, — rCitri vy dkhyad dyati purutrd devy dksdbhis (The 
goddess Night, as she approaches, looks about in many a place 
with her eyes). Her eyes are the stars and the plural is as 
natural here as is the dual in RV. I. 72. 10'', in which aksi 
divds (eyes of the sky) are the sun and moon. 

A number of such instances cluster about Agni. In E.V. 
I. 146. 2 he is transformed into an uksCi mahdn that urvydh 
pado ni dadhdti sdndu (Plants his feet upon the broad earth's 
back). The tauropoeia justifies the plurality of feet. In III. 
20. 2, the Rishi says to Agni — tlsrds te jiJivd .... tisrd u te 
tanvb (three are thy tongues, . . . three also thy bodies), in 
which the plurals are due to the symbolism of the metaphors. 
Sayana identifies the three tongues as the three sacrificial 
fires, gdrhapatya, dhavamya and daksina and makes the three 
bodies pdvaka, pavamdna and guci. Other interpretations have 
been given but none that impugns the figure which justifies 
the plurals. Our principle becomes clear, if we compare two 
such passages as V. 2. 9'' — gigite gfnye rdksase vinikse (He 
whets his horns to gore the Raksas) and I. 140. &^—hhim6 nd 
grngd davidhdva durgfhhis (Like one terrific he tosses his 
horns). In the former the tauropoeia is complete and the 
duality of horns naturally follows; in the latter the simile in 
which Agni is compared to a bull rampant in the jungle 
suggests the metaphor by which the tips of flame are called 
his horns. The flames are uppermost in thought and the plu- 
rality of horns inevitably follows. Sayana well says gfngd 
grngavad unnatd jvdlds (flames shooting up like horns) and 
Yaska (Nir. I. 17) gives grngdni as one of the eleven syno- 
nyms of 'flames.' In 11. 2. A^^j—pfgnydh patardtn citdyantam 
aksdbhih pdtho nd pdyiim jdnasi iiblie dnu (The bird of the 
firmament, observant with his eyes, as guard of the path looks 
at both races). The first metaphor avifies the celestial Agni 
and suggests the second, in the transition to which the first 
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fades away as the plurality of phenomena comes to the front 
in thought and leads to the plural eyes in the new metaphor. 
Sayana's svakiyair jvcUdrupair avayavdih (his own members 
having the form of flames) expresses the idea. 

Similar is RV. X. 21. 7*='*, — ghrtapratlkam m&nuso vi vo made 
Qukram cetistham aksdbhir vivaksase (With butter-smeared face 
you are merry in spirit, bright, observant with your eyes, you 
wax great). In a Agni is an rtvij (priest); in c the personi- 
fication is fading from thought in the transition to the new 
figure in d. Sayana's vyaptdis tejohhis (far-extending, radiant 
flames) well explains the metaphor in aksdhhis and its plural 
form. Parallel to this is VIII. 60. 13, — gigdno vrsabho yathd 
agnih gfhge ddvidhvat | tigmci asya hanavo na pratidhfse su- 
jambhah sdliaso yahuh (Like a bull Agni doth whet and toss 
his horns. Sharp are his jaws and not to be withstood, with 
good teeth, strong and swift). The simile in a and h shows 
the proper duality of horns. In c comes the new figure and 
its natural resultant in the plural hanavo. So in X. 79 we 
have a shift from hdnu in 1"= and aksi in 2" to sahdsram ak- 
sdbhir in 5"=. 

The sacrificial aspect of Agni in 11. 13. 4', — dsinvan dan- 
strdih pitur atti bkqjanam (Insatiate with his tusks he eats 
his father's food) should be contrasted with the zoomorphic 
Agni of X. 87. 3'^^,—ubh6b'haydvinn iipa dhehi ddnstrd hinsrdh 
gigdno 'varam pdram ca (Apply thy tusks destructive, whet- 
ting both, the upper and the lower). The dual of the latter 
is required by the personification; the plural of the former is 
as necessary to the metaphor of the consuming flames. In it 
the personification is arrested and the metaphor predominates. 
There is no need of disregarding the usual distinction between 
ddnstra and ddnta, as is so often done in the interpretation 
of the former passage. 

One passage relating to Agni remains. This is the much 
mooted *■ IV. 2. 12, — atas tvdm dfgydfi agna etdn padhMh pagyer 

1 For a summary of the earlier discussion of this passage and of the 
•word padbhih, see M. Bloomfield in A. J. P. XI. 350 ft'. and in Actes du 
XlSf" Congres International des Orientalistes, I., or the Johns Hopkins 
University Circulars, 1906, no. 10, p. IBff. In the latter paper Professor 
Bloomfield concludes :— "Shocking as may seem the paradox, we shaU, 
I think, have to endure it, that Agni is here said to see with his feet; 
of course, the pun as well as the paradox between padbhih and pamper 
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ddbhutdtl arya evdih. We believe that Sayapa's gloss on 
padhhili — pdddis svatejcihih pagya (He sees with his feet, his 
own bright flames) — embodies the Eishi's meaning so far as 
the noun itself is concerned. "We do not, however, feel com- 
pelled to construe it with pagyer. It is not so unusual for 
words at the beginning of successive padas to be syntactically 
connected that we may not construe padbhiJ^ with dtas or 
with the implicit idea of motion in dtas. The passage would 
then mean: — Hence (speeding) with thy feet (i. e., thy nimble 
jets of flame) mayst thou, O Agni, noble one, behold those 
wondrous ones (i. e., the gods) in visible presence (i. e., go 
thither carrying our oblations and prayers). In either case 
the passage swings right into line with all the others con- 
sidered relative to Agni and the metaphor affords ample ex- 
planation of the plural. In the latter case the paradox and 
supposed difficulties of the passage vanish. 

We shall next consider the passage X. 99. 12 that has so 
long proved a puzzle for the commentators: evd malio asura 
vdksathdya vamrakdh padbhir upa sarpad indram | sd iydndh 
karati svastim asmd isam urjarh suksithn vigvam dbhdh \\ (Thus, 
Asura, for his exaltation did the great Vamraka crawl upon 
his feet up to Indra. That one, when supplicated, will give 
him a blessing; food, strength, secure dwelling, all will he 
bring him). 

Bloomfield has shown (II. cc.) that padbhis everywhere means 
primarily "with the feet" and has argued plausibly for an 
occasional secondary meaning, "quickly, nimbly, briskly, etc." 
Cf. our colloquial "with both feet." This word may, then, be 
considered to lie within this range of meaning. Vam7-aka, too, 
is a mooted word. Its possibilities are, however, either -an 
ant, 1 or a Rishi, or a demon. In a study to be published 
separately the writer has maintained that Vamraka is here Ant, 
the personified type of his genus. If, then, vamraka is ant, 
the plural padbhis is natural; if Eishi or demon, the plural is 

may have invited an unusually daring poet to this tour de force. Of 
itself the likening of the nimhle jets of flame to moving feet is not out 
of the Bishi's range. The exact sense of the passage is not quite clear, 
but its obscurities are not likely to affect our judgment oi padbhih either 
one way or another." 

1 So PWB. and GrWB. SSyana, Grifiith and Ludwig take it as name 
of a Rishi; GRV. as that of a demon. 
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the intensive with Bloomfield's secondary meaning or else due 
to a paronomasia upon the literal meaning of his name. In 
any case the difficulty of the plurality of feet is removed. 

In I. 163. ll'^ it is said of the horse:— tdva gfngani vtsthitd 
punitrd dranyesu jarhhurdnd caranti (Tossing thy horns out- 
spread in all directions, thou rangest in the wildernesses). 
With this we must compare 9* preceding: — Mranyagrngo 'yo 
asya pddd (Golden-horned is he, of iron are his feet). Sayana 
explains the implied gfngdni of 9* by unnata girasko hrdaya- 
ramana grngasthdmya giroruho (Prominent hairs of the head 
made fast at its centre and occupying the usual place of horns) 
and the expressed gfngdni of 11'= by giraso nirgatdh grngasthd- 
nlydh kegdh (Hairs growing out from the head in the usual 
place of horns). Sayana is thus consistent and we believe 
him alone of the commentators i to be correct. He undoubtedly 
means the foretop. As hari is the predominant color of the 
Vedic horse, hiranya is a natural epithet for the foretop. What 
could better suggest the comparison in ll'^'' than the waving, 
tossing hairs of a heavy, shaggy foretop? The metaphor alone 
is ample reason for the plural horns. We have also the addi- 
tional reason that in this hymn the horse is a celestial ani- 
mal actually identified in 3» with Aditya, the sun, and cours- 
ing the heavens in 6 and 7. This identification is more or 
less prominent throughout the hymn. The foretop, then, re- 
presents also the beams of the sun. 

In IX. 15. 4»^ the Rishi says of Soma in the press: — esd 
gffigdni dodhuvac chiglte yuthyo vfsd (He brandishes his horns; 
he whets them as a bull of the herd). Oldenberg's identifi- 
cation of the horns of soma here with the horns of the moon 
affords no explanation for the plural and seems otherwise in- 

< LRV. renders 9* "mit goldenem [vorder] hufe erz die beiden [hinter] 
fiisze" and in 11' renders ^fvgcmi by "hufen." "We believe the ^ada of 
9* is the 'pa&as of the padapdthi, not the dual of LRV. GRV. renders 
9* "Goldhufig ist er, Eisen seine Piisse" and (gffigdni of 11° by "Hufe". 
This reduces the poetic figure to a mere comparison of material com- 
posing horn and hoof. "Wilson renders 9" "His mane is of gold," etc., 
and 11' "The hairs of thy mane," etc. This does not render Sayana 
properly. On top of the head "in the usual place of horns," i. e. 
between the ears, is the foretop, not the mane. Griffith translates literally 
"horns" in both passages, citing Say. in 9'' for "mane" and commenting 
on 11' "Meaning, here, perhaps, hoofs." The meaning must, of course, 
be the same in both passages. 
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consistent with the entire context. Occidental commentators 
axe silent. Sayana glosses gfngdtn by grngavad unnatdn ah- 
gun abhisavakale (Stalks or filaments of the soma plant that 
project like horns at the time of the pressing). This suits 
the case admirably. The figure explains the number and leads 
on naturally to the simile of b. 

The omnific Vicvakarman is the universal father and the 
architect of the world. In X. 81. 3 the Rishi sa.js: — vigvdtag- 
caksur uta vigvatomuMo vigvatobahur utd vigvdtaspdt \ sam 
bdhubhydm dhdmati sdm pdtatrdir dydvdbhfiml jandyan deva 
ekali II (With eyes and face on every side, and arms and feet 
on every side, with twain arms and with wings he kindles the 
fire, that lone god creating heaven and earth). The implied 
plurals of the compounds of a and b are hyperbolic and in- 
tensive. Cf. our "He is all eyes, all ears," etc. The dual of 
c is noticeable. Though the god may have multiple arms yet 
in twirling the fire-sticks naturally but two are used. The 
plural pdtatrdir may best be considered as poetic hyperbole 
again, akin to the implied intensive plurals of a and b. With 
two arms Vigvakarman starts the fire; with many wings he 
fans into fervent heat the flames that are to fuse heaven and 
earth for his welding. There is the prosaic alternative that 
pdtatrdir may mean "pinions," i. e. "wing-feathers" rather 
than "wings." 

There is a poor imitation of the passage in AV. XIII. 2. 26 
— yo vigvdcarsanir utd vigvdtomukho yo vigvdtaspdnir utd vig- 
vdtasprthah \ sdm bdhubhydm bhdrati sdm pdtatrdir dydvdprihivi 
jandyan devd ekah || The diversity of bodily members in c may 
mean that the god, Siirya this time, bears heaven and earth 
in his two arms and that the poet gives him the hyperbolic 
plurality of wings to indicate the swiftness and strength of 
his flight. 

In a description of Indra in RV. III. 36. 8 we have: hradd 
iva kuksdyah somadhdndh sdm i vivydca sdvand purdni (Like 
lakes are his flanks, soma-containing; verily he holdeth full 
many a libation). la the E.V. kuksi occurs only in connection 
with Indra. It is found five times in the dual and only here 
in the plural. This unique plural may be considered as a 
hyperbole in thorough keeping with 6', in which the soma- 
filled Indra is too vast for heaven to contain him. 

But one more instance remains. This is the AV. XL 6. 22" 
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— yd devih pdnca pradigo ye devd dv&daga rtdvah \ samvatsa- 
rasya ye dditstrds te nah santu sddd givdh \\ (The fi^e divine 
regions, the twelve divine seasons — the fangs of the year, let 
these ever be propitious to us). The numerals in a and i and 
the metaphor sufiiciently warrant the plural. There is the 
alternative of taking ddhstrds as the equivalent oi.dantds. So 
V.Henry, Les Livres X, XI et Xll de I'Atharva Veda, has: 
"En totalisant probablement, soit done 6 + 12 = 17x2 (parce 
que toute entite celeste a son double terrestre et reciproque- 
ment) = 34, ce que qui donne une denture a peu prSs nor- 
male". 

Excluding from the count the natural plurals, the plurals 
with numerals attached and those implied in the dvigu epi- 
thets, we have left in the RV. a total of thirteen instances 
in which a plurality of bodily parts, naturally dual, is ascribed 
to an individual. The AV. contributes one independent in- 
stance and one adaptation from the RV. These include in 
their number nearly all the mooted instances of plural for dual 
in Vedic. 

It was some of these that raised Delbrflck's question ' and 
led him to remark: — "Es ist merkwiirdig, daB vom Soma ge- 
sagt wird (fnqdni dodhuvat"^, 9. 15.4, wahrend es von Agni* 
8. 60. 13 heiUt gfnge davidhvat. In derselben Stelle wird von 
den hdnavas des Agni gesprochen. Ich mSchte dahin auch 
padbhis *, 4. 38. 3, rechnen, bemerke aber, dali Ludwig das 
Wort durch 'Schlingen' tibersetzt. Diese und ahnliche Falle 
lieBen sich wohl so erklaren, da(i man sagt, der Dual stehe 
eben nur da, wo die Beidheit hervorgehoben wird, man konne 
(fngdni sagen, wenn nur die Mehrheit ausgesprochen werden 
soil, gfnge wenn man 'beide Horner' sagen will". 

Our study of the passages shows how utterly unsatisfactory 
is Delbriick's conclusions. As there was need of caution in 
entering upon this disputed matter we have considered each 
instance separately and in detail and we think an am^le rea- 
son for the plural has been found. The numerical plurals and 
the dvigu compounds furnished the key as their figurative 
interpretation is beyond question. The next advance was the 
extension of a like exegetical method to the interpretation of 

1 See p. 1 above. 2 See p. 39. Cf. RV. I. 140. 6, p. 36. 

3 Sed p. 37. * See n. on p. 34. The reference is to the feet 

of the mythical horse, Dadhikra. 
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the passage referring to the eyes of Ratri, which is indispu- 
tably correct; then to the seven passages referring to the 
plural members of Agni, and then to the remaining five pas- 
sages of the RV. and the two of the AV. Every instance 
yields readily to the same solvent. The poetic figure, — met- 
aphor, paronomasia, hyperbole, etc., or a combination of these, 
— that flits before the Rishi's mind at the moment or the 
mythic concept of his imagination, fixes the plural. In not a 
single instance could the dual have been used without a de- 
cided poetic loss. 

It is in this section alone that any plural of bodily parts 
could be considered as an encroachment upon the domain of 
the dual. So far as these fifteen instances out of the entire 
five hundred and fifteen considered in these pages are con- 
cerned, the encroachment, if it may be so termed, is purely 
artistic and not syntactical. 

The disparity of instances between the RY. and the AV. is 
but another indication of the enormous difference between these 
two Vedas in poetic power and artistic skill. The study of 
the "Dual in Comparisons" reveals the same striking difi'erence 
in the use of figurative language. We have in this section 
the same principles operating in metaphors that we find there 
to be operative in similes. The two studies illumine each 
other and together show that the mooted use of plural for 
dual in Vedic is simply the difi'erence between the highly 
figurative and richly poetic language of the hieratic Rishi and 
the more prosaic diction of the Atharvan Shaman, the differ- 
ence between the imaginative conceptions of a poet and the 
mechanical composition of a versifex. 

It is but simple justice to the much- contemned Sayana to 
note that, whatever may be his lack of merit in some other 
respects, in several of these passages he alone of all commen- 
tators has caught the spirit and meaning of the ancient Rishis. 
Our method of interpretation was wrought out before reading 
his commentary, but we are glad it is supported by him. 

§ 7. 
A duality of bodily parts, naturally singular, associated with a duality of 

persons. 

The RV. has these eight instances:— (i),«2^astfia (xntror 
usdsas=-- divaspHMvyos), 1. 124. o'', — obha prnanti pitror upas- 
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tha (Filling both laps of her parents); (2), tanva {agvinos), 
J. 181. 4^, — arepasa tanva namabhih svaih (Unblemished bo- 
dies, with marks their own); (3), VIL 72. 1\ — sparhiya <jriya. 
tanva gubhana (Radiant in body with an enviable beauty); 
(4), ianva {^menayos), II. 39. 2", — mene iva tanva ^limbhamane 
(Like two dames adorning their bodies) ; (5), ianva (usasos), 
III. 4. 6*', — a bhandamane u?asa lipake ut4 smayete tanva vi- 
rtipe (Night and Dawn, closely united, come hither beaming 
and smile; different in hue are their bodies); (6), tanva (di- 
vusprlhivyds), IV. 56. 6% — punane tanva mithah (Making pure 
their bodies alternately); (7), tanva (indrdgnyos), X. 65. 2^, — 
mitho hinvana tanva samokasa (Speeding each the other, hav- 
ing bodies with one dwelling); (8), gepa (=1 harl ydjamdnasya), 
X. 105. 2^, — hari yasya suyuja vivrata ver arvantanu Qepa 
(Whose twain dun steeds, well-yoked, swerving apart, thou 
seekest after, fleet stallions). 

There is no clear instance in the AV., as the tanti, of IV- 
25. 5^ like that of RV. X. 183. 2'', is better taken as a loc. 
sg. Some consider tanva in our nos. 2 and 3 to be inst. sg. 

These eight duals are obviously normal and need no com- 
ment in explanation or justification. They make the list of 
the duals of the bodily parts entirely complete for the two 
Vedas. 

Our study of the dual of the natural bodily parts has been 
based only upon the two oldest monuments of the language, 
the Rig and the Atharva Veda. Among the results we may 
repeat by way of summary the following. 

We have found 191 such duals in RV. and 225 in AV., 
also 62 plurals in RV. and 37 in AV. referring to the same 
bodily parts. Of the duals, 168 in RV. and 212 in AV. per- 
tain to individuals and the dual expresses in each instance 
the natural number of the bodily parts specified. Of these 
as duals, there is no need of comment, as they are admittedly 
characteristic of the language at all periods. Their numerical 
distribution, however, has been found to indicate strongly the 



1 A much mooted passage. Because of tlie close similarity of a to I, 
63. 2^,—1/dd dhdri indra vivrata ver— vie prefer Bergaigne's (II. 256) inter- 
pretation, and incline to modify it by accepting Sayana's gepavantdu as 
the sense of fepa. Cf. hastin as an analogous synecdochical metonym. 

13* 
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marked contrast between the hieratic character of the RV. 
and the demotic nature of the AV. An attentive scanning 
of the list will reveal many interesting and not unimportant 
details which neither our space has permitted nor our special 
theme has required that we should indicate. These have been 
thought an ample justification for the publication of the en- 
tire list, which is also more complete than Grassmann's and 
contains several corrections of his. 

We have found only eight duals, all in EV., of bodily parts 
naturally singular, referring to a duality of persons. The 
number of such "pure" duals seems rather surprisingly small, 
less than two percentum of the Vedic duals. Their entire 
absence from the AV. in also striking. 

We have found only two instances, both in AV., of a phe- 
nomenon natural enough, yet so rare, duals arising from the 
resolution of natural plurals. 

We have found that of the naturally dual parts of the 
body, both duals and plurals are used in reference to a dual- 
ity or a plurality of individuals, that the dual resolves the 
group and presents the acts of the component individuals, 
that the plural merges the individual into the concert of the 
group, that of a dualic group the dissociative dual is far 
more frequent than the synthetic plural (10 to 3), while of 
a plural group the plural is just twice as frequent as the 
dual (52 to 26), that the resolution of a plural group is 
far more numerous (20 to 6) in the RV. than in the AV. 
and is sometimes attended by distinctively hieratic and 
artistic characteristics and that its "ambal" nature is very 
marked. 

We have found that 24 plurals in RV. and 20 in AV. 
refer to individuals, but in 4 instances in RV. and 16 in AV. 
this plural expresses the natural number of bodily parts and 
in 7 in RV. and 2 in AV. plural numerals are attached 
showing the figurative or symbolic nature of the plurals. For 
the remaining 15 instances we have found a simple logical 
and consistent explanation, based not upon any preconceived 
notions but upon ample evidence furnished by the Vedas 
themselves. Contrary to the impression of eminent scholars 
we find that Vedic Sanskrit does not admit plurals for duals 
with any marked freedom and that the supposed encroach- 
ment of plural upon dual is purely an artistic phenomenon in 
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every instance and one characteristic of the higher reaches 
of hieratic art. 

Incidentally we have given a new or a modified interpre- 
tation to several passages, the more important of which have 
been briefly noted. 

Finally, and by way of anticipation also, we may add that 
the conclusions drawn from the remaining parts of our study 
give ample confirmation to our main conclusions from the 
foregoing. 



